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The Beginning of the Torah Alludes to Kabalat
Ol Malchut Shamayim

TR I YT———©
() YT PR BT P EPTIDN N2 PO

"In the beginning Hashem created the heaven and earth."

The beginning of the Torah alludes to kabalat ol Malchut Shamayim,
which precedes all, as the Chida writes in Pnei David (Bereishit 1:1) what
he heard from an elderly Jew and a yerei Shamayim, and my grandfather
the Abir Yaakov writes the same in his Machsof Halavan (Bereishit s.v. od
bereishit), the numerical value of X712 n"wk12 with the two kollels is 1118,
and TnX 709K 1198w ynw is also gematria 1118, teaching that the main
purpose of creation was for the Jews to recognize that Hashem is our God,
He is One, and we must love and fear Him with complete oneness.

The Chida cites the sefer Tzvi Kodesh (introduction to Berachot) that for
this reason Rabeinu Hakadosh began the first mishnah with the mitzvah of
Keriat Shema, 127y2 ynw nX PP "nnrn — "from when is Keriat Shema recited
in the evening?" because the first fundamental, even before the Written or
Oral Torahs, is accepting o/ Malchut Shamayim.
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Keriat Shema Must Precede Torah

Let us elaborate on this issue, explaining why Keriat Shema must precede
Torah. The Tzadikim have taught that we must do feshuvah before learning
Torah, because if he does not repent and he studies Torah when still filthy
with sin, the pasuk states (Yirmiyahu 4:3) 02919 2X 13710 581 121 037 1771 — "plow
for yourself a furrow, and do not sow upon thorns," alluding to a person
who studies Torah when still filthy with sin. First, he must plow and weed
out his sins, otherwise he will be sowing thorns and wasting his time. And
moreover, by learning Torah when soiled in sin, he provides the forces of
the Sitra Achra, helping them multiply and grow, chas veshalom.

The Bnei Yisachar writes in his introduction to his Maggid Ta'alumah
(Berachot 2b), repeating this idea several times in his other precious works:
the Oral Torah begins with the mitzvah of Keriat Shema, because all the
Torah study and good deeds of a rasha before he does teshuvah, are not
accepted willingly in Heaven, as derived from the pasuk 1y1tn 581721 0% 17172
o°¥1p PX. But what is the solution? Not to study Torah, not to put on tefillin
or wear tzitzit until he has corrected the sins he has committed?!

The answer is that teshuvah helps at every given time, and the basic teshuvah
is regret, forsaking the sin, acceptance not to sin again, and confession.
Therefore, before performing a mitzvah or studying Torah, one must have
thoughts of feshuvah, and then he will no longer be considered a rasha, and
his Torah and good deeds will be accepted in Heaven.

Keriat Shema with Mesirut Nefesh Atones Even for
Serious Sins

But one can still ask: the Gemara writes (Yoma 86a) that there are four
different types of atonement, and regarding some sins mere teshuvah does
not atone. So, what can a rasha do if he sinned with such sins, and especially
the sin of chillul Hashem of which the Gemara states a person is only atoned
after his death? The pasuk states (Yeshayah 22:14) 7y 03% i1 1191 1912° OX
nmnn — "this sin will not be atoned for you until you die," and many people
have this sin of chillul Hashem. What is their solution?
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The answer is given in Zohar (Balak 195b): "When any person recites Keriat
Shema with the thought that he is willing to sacrifice his life for Hashem,
it is reckoned as if actually sacrificed his life on Kiddush Hashem," and
then all those sins that cannot be atoned in one's lifetime are atoned by this
mitzvah which is performed with thoughts of mesirut nefesh.

The Oral Torah Begins with the Laws of Keriat Shema, as
Keriat Shema Brings Torah Study

That being the case, Hashem has given us a definite cure, by commanding
us to recite the Keriat Shema with mesirut nefesh day and night, which is
how one should recite it. Thus, thus even if he transgressed the most severe
sins, even chilul Hashem, this mitzvah of Keriat Shema with mesirut nefesh
atones for all his sins, he is no longer defined as being a rasha, and his Torah
and mitzvot will be accepted in Heaven. We now understand why the Oral
Torah begins with the laws Keriat Shema and when it should be recited,
since this is the way our Torah study will be accepted in Heaven despite
serious sins. This is the Bnei Yisachar's explanation.

With this we can explain the remez at the beginning of the Torah, that n"wx12
X172 has the same gematria as X ' 12°0%K ‘11 98w ynw, which connects the
mitzvah of Keriat Shema with the Torah's first words, since Keriat Shema
with mesirut nefesh enables him to study the holy Torah.

So, in these dark days, the solution is to fulfill the words of the Mishnah
(Berachot 2a) 1"P27y2 ynw DX PP "nn°Kn, when in 1229y, dark times, X PP
ynw, the formula is to accept o/ Malchut Shamayim with mesirut nefesh,
which is the only way a person can hold strong, until we merit to see light
with the coming of Mashiach.

By Sanctifying Oneself at the Start of the Day, the Whole
Day is Holy
We can suggest another reason why the mitzvah of Keriat Shema is hinted

at the beginning of the Torah: The Dubno Maggid writes in his Ohel Yaakov
(Tazria s.v. vehinei Razal), the Torah orders every Jew to read the Keriat Shema
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in the morning and evening, so that right at the start of the day, when the
neshamah returns from up High and is still under the influence of the holiness,
a person continues this kedushah and sanctifies the beginning of the day.

This way he will be able to continue his whole day with the same kedushah.
If a person wakes up in the morning and the first thing he does is to think of
Yirat Hashem, and he spends the following hour or two in avodat Hashem, it
will be much easier to continue his whole day with kedushah. But if he rises
from bed and immediately engages in worldly affairs, he will be engrossed
in these matters for the rest of the day.

This is hinted in the words of the navi Yeshayah (44:6) mxax ' 9nx 11>
DR PR TY2211 MR AN DR IR, if DwR CIR, a person begins his day by
thinking about Hashem, and panx "X, at the end of the day he will also
remember Hashem, 0°nox 1°X *79%2m1 all his actions throughout the day will
be for Hashem, 172% '1% °na.

Therefore, the Torah commands us to recite Keriat Shema at the beginning
and end of the day, so that the whole day will be leshem Shamayim. Indeed,
we say in our Keriat Shema 7mp21 725w 7172 TN0%21 IN°22 Jnawa — "when
sitting at home, when on your journey, when going to sleep and when
waking up," since the power of Keriat Shema in the morning and evening
is mashpia on everything one does at day and night.

This explains why the Torah hints to Keriat Shema at the beginning of
the Written Torah, X172 n°wX12 (with the two kollels) is gematria 'n PR ynw
TR TR, that the Keriat Shema in the morning is the basis of the whole
Written Torah. The Oral Torah also begins with the recital of Keriat Shema
at night, 1°21y2 ynw nX 1P "nivRn, the Keriat Shema at night gives the power
to conclude the day with kedushah, and also gives power to the whole night,'
which is an aspect of Oral Torah.

1. 200w 0 20w NI 7 2197 Y10 NI DY 120W3a DA 07w M2YR 7Y NPap 19 03 I8 ImIm 1270w Ny 17792
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This could explain why Chazal juxtaposed the mitzvah of Keriat Shema to
terumah, 1NN 219X 1°DIDI D°II7W AYWA 172792 yRw DX 1R iR — "From
when is the evening Keriat Shema recited? From when the kohanim enter
to eat their terumah." The evening Keriat Shema sanctifies the night, which
is tamei like the kohen who was impure, and the Keriat Shema purifies the
night so that it is with taharah and leshem Shamayim, as the pasuk states,
019N X 2Ty2am.
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The Avot Rectified the Sin of Adam Harishon
IR P IO
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"Hashem Elokim commanded Adam, you can eat from every
tree. But from the Tree of Knowledge Good and Bad you
may not eat, because the day you eat from it you will die."

The Holy Zohar (Ra'aya Mehemna Behar 111) writes, the sin of Adam Harishon
included the three cardinal sins, N1™My "12°21 0°»7T M2°DW 771 1T2Y.

This can be explained as follows: Since Adam disobeyed Hashem's command
it is an aspect of 171 1 M2y; it was also an aspect of 0’17 m>0w since it caused
death for all people; and because his sin caused the holy neshamot to fall
into the kelipah, it is an aspect of m™y 71

The Holy Avot Rectified the Three Sins

After Adam Harishon transgressed these cardinal sins, the holy Avot rectified
these sins.

The holy Zohar writes (ibid), Avraham, with mesirut nefesh, smashed the
idols of his father Terach and publicly denounced idol worship. Thus he
rectified Adam Harishon's sin of 17t mmay. Yitzchak Avinu was willing to
be slaughtered on the Mizbeach, thereby rectifying the sin of on7 m>a ow.
And Yaakov Avinu rectified the sin of my %3 by marrying Rachel and
Leah, thus rectifying the neshamot that fell into the kelipah of Lavan due
to Adam Harishon's sin.

The Avot Accepted Upon Themselves the Four Modes of
Mitot Beit Din

The Chida writes in his Pnei David (Vayerze 14), the holy Avot accepted
on themselves the 11 n°2 mn n ¥27x, the four methods used by Beit Din to



