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of challenge before HashemΣs īindness can be fully revealed. But in hindsight, 
we can see that the evening and morning together constitute “one day.” They 
both serve the same ultimate goal, since without the darīness, the value of the 
light would never be appreciated. “There can be no light other than that which 
emerges from the darīness” (Zohar, Tetzaveh ˸˿˻aΓ.196

]et Theĵ �oĵe Înï )Ît

!e Night on Which Prayers Are Answered
The word used here for matƙah, lechem oni, has many interpretations. In one 
sense, it means the bread of poverty, since it was this simple, unleavened bread 
that our forefathers ate in )gypt. But the word oneh also means “answer,” 
for which reason �haƙal explain the phrase to mean, “the bread upon which 
many things are answered” (Pesachim 36a). cost simply, this means that the 
śuestions of the Haggadah are answered while the matƙah sits before us. But on 
another level, it means that many prayers are answered on Seder Night, while the 
matƙah sits before us.

  �ebbe Shalom of Belƙ explained that the concepts of “bread of poverty” 
and “bread through which our prayers are answered” are intertwined, since 
the prayers of the impoverished have greater power in Heaven. kf this, #avid 
Hamelech said, “A prayer of the impoverished, when he is engulfed, and before 
Hashem he pours forth his prayer” (Tehillim ˸˷˹ͳ˸.  See Zohar, Vayishlach 
˸˽˿bΓ.197 The Torah tells us of the prayers of the poor, “If they cry out to ce, 

of the ǯock, followed by the sheep. Rav ¿ehudah answered that this follows the way it 
was in the creation of the world, in which darkness preceded light.”  Rashi explains: 
“<oats are usually dark, while sheep are usually white.”

196 The complete passage from the Zohar reads: “There can be no light other than that which 
emerges from the darkness. When the side [of evil] is conśuered, CaZadosh �aruch Cu is 
elevated above and Cis glory is magnified. There can no service of CaZadosh �aruch Cu 
except from within darkness, and there can be no good other than that which emerges 
from evil.”

197 The complete passage from the Zohar reads: “΢ A prayer of the impoverished, when he is 
engulfed, and before Cashem he pours forth his prayer.’ This verse can be explained in 
many ways. #avid Camelech said it when he looked upon the plight of the impoverished, 
and he also said it when he ǯed from his father΋in΋law (Shaul Camelech). This is the 
prayer that the poor person prays to HaKadosh Baruch Hu, and it precedes all the prayers 

ČĦחד ČĦלĕĚ / הגדה של פסח ]���[

When saying “ha lachma anya,” lift the Seder plate. Some have the custom to lift only the 
broken piece of the middle matzah. (There are various customs in this regard.)

 Ņל כ� úי א �Ń א י� נ� א ע� מ� ח� א ל� ýה
ם�  י� ר� צ� מ� א ד� ע� ר� א� א �� נ� ת� ה� ב�  א�

 Ŝי ר� צ� �Ńąל �Ŋ ,לŅכ ýי י ו� ýית ýין י פ� כ� �Ń ל �Ŋ
ה  נ� �ĺ א, ל� כ� א ה� �ŕ �ĈŔ ח� ה� ס� פ� י� י ו� ýית ýי

ל�  ýא ר� �Ļ י� א ד� ע� ר� א� ה �� א� ��  ה�
ה  א� �� ה ה� נ� �ĺ י, ל� ýŃ ב� א ע� כ� א ה� �ŕ �ĈŔ ה�

ין: י ח�ר� ýנ ל �� ýא ר� �Ļ י� א ד� ע� ר� א� ��
 Our custom is to repeat this three times.

This Hs the �reÎï of �oƉertƐ

In the Depths of Darkness, We Became the Chosen Nation
The �hida (Kuntres Peh Echad) notes that the gematriah of the last letters of 
ĕ üŃ אĕ øנ ÿĞ א Āמ øח ÿĘ א ĀĐ Β“This is the bread of poverty that͵”Γ eśuals ד Āח þא Β“one”Γ. This 
comes to teach us that the poverty and oppression that our forefathers endured 
in )gypt were what forged us into the �hosen Nation, of whom it is written, ĕ üמŅ 
ġ þר Āא ĀŁ ד  Āח þא  ĕŖł  Ę ýא Āר øĻ üĕ øŊ  ŝ øŌ ÿĞ øė - “Who is liīe ¿our people ¿israel, one nation upon 
the )arth” (Divrei HaYamim I ˸˾ͳ˹˸Γ.

In these short words, the �hida reveals to us a principle of emunah, which 
is crucial for understanding the process of exile and redemption. ;rom the 
very beginning of creation, Hashem set in place a fundamental rule that night 
must always precede day. “And it was evening, and it was morning, one day” 
(Bereishis 1:5). �haƙal thus tell us, “As it was with the creation of the world. 
;irst darīness, then light” (Shabbos ˾˾bΓ.195 We must always endure some īind 

195 Shabbos 77b: “Rabbi Zeira met Rav Yehudah… and asked him why the goats walk in front 
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of challenge before HashemΣs īindness can be fully revealed. But in hindsight, 
we can see that the evening and morning together constitute “one day.” They 
both serve the same ultimate goal, since without the darīness, the value of the 
light would never be appreciated. “There can be no light other than that which 
emerges from the darīness” (Zohar, Tetzaveh ˸˿˻aΓ.196

]et Theĵ �oĵe Înï )Ît

!e Night on Which Prayers Are Answered
The word used here for matƙah, lechem oni, has many interpretations. In one 
sense, it means the bread of poverty, since it was this simple, unleavened bread 
that our forefathers ate in )gypt. But the word oneh also means “answer,” 
for which reason �haƙal explain the phrase to mean, “the bread upon which 
many things are answered” (Pesachim 36a). cost simply, this means that the 
śuestions of the Haggadah are answered while the matƙah sits before us. But on 
another level, it means that many prayers are answered on Seder Night, while the 
matƙah sits before us.

  �ebbe Shalom of Belƙ explained that the concepts of “bread of poverty” 
and “bread through which our prayers are answered” are intertwined, since 
the prayers of the impoverished have greater power in Heaven. kf this, #avid 
Hamelech said, “A prayer of the impoverished, when he is engulfed, and before 
Hashem he pours forth his prayer” (Tehillim ˸˷˹ͳ˸.  See Zohar, Vayishlach 
˸˽˿bΓ.197 The Torah tells us of the prayers of the poor, “If they cry out to ce, 

of the ǯock, followed by the sheep. Rav ¿ehudah answered that this follows the way it 
was in the creation of the world, in which darkness preceded light.”  Rashi explains: 
“<oats are usually dark, while sheep are usually white.”

196 The complete passage from the Zohar reads: “There can be no light other than that which 
emerges from the darkness. When the side [of evil] is conśuered, CaZadosh �aruch Cu is 
elevated above and Cis glory is magnified. There can no service of CaZadosh �aruch Cu 
except from within darkness, and there can be no good other than that which emerges 
from evil.”

197 The complete passage from the Zohar reads: “΢ A prayer of the impoverished, when he is 
engulfed, and before Cashem he pours forth his prayer.’ This verse can be explained in 
many ways. #avid Camelech said it when he looked upon the plight of the impoverished, 
and he also said it when he ǯed from his father΋in΋law (Shaul Camelech). This is the 
prayer that the poor person prays to HaKadosh Baruch Hu, and it precedes all the prayers 
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When saying “ha lachma anya,” lift the Seder plate. Some have the custom to lift only the 
broken piece of the middle matzah. (There are various customs in this regard.)
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 Ŝי ר� צ� �Ńąל �Ŋ ,לŅכ ýי י ו� ýית ýין י פ� כ� �Ń ל �Ŋ
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ין: י ח�ר� ýנ ל �� ýא ר� �Ļ י� א ד� ע� ר� א� ��
 Our custom is to repeat this three times.

This Hs the �reÎï of �oƉertƐ

In the Depths of Darkness, We Became the Chosen Nation
The �hida (Kuntres Peh Echad) notes that the gematriah of the last letters of 
ĕ üŃ אĕ øנ ÿĞ א Āמ øח ÿĘ א ĀĐ Β“This is the bread of poverty that͵”Γ eśuals ד Āח þא Β“one”Γ. This 
comes to teach us that the poverty and oppression that our forefathers endured 
in )gypt were what forged us into the �hosen Nation, of whom it is written, ĕ üמŅ 
ġ þר Āא ĀŁ ד  Āח þא  ĕŖł  Ę ýא Āר øĻ üĕ øŊ  ŝ øŌ ÿĞ øė - “Who is liīe ¿our people ¿israel, one nation upon 
the )arth” (Divrei HaYamim I ˸˾ͳ˹˸Γ.

In these short words, the �hida reveals to us a principle of emunah, which 
is crucial for understanding the process of exile and redemption. ;rom the 
very beginning of creation, Hashem set in place a fundamental rule that night 
must always precede day. “And it was evening, and it was morning, one day” 
(Bereishis 1:5). �haƙal thus tell us, “As it was with the creation of the world. 
;irst darīness, then light” (Shabbos ˾˾bΓ.195 We must always endure some īind 

195 Shabbos 77b: “Rabbi Zeira met Rav Yehudah… and asked him why the goats walk in front 
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since grains are the staple of our diet. An allusion to this can be found in the 
gematriah of �esach ח� ÿס þŐ�, which eśuals wheat ח� ÿמ þģ�.199 Here too, we see a hint 
for the blessing of parnassah that descends on �esach.  ;urthermore, the first 
letters of Ėחת Ęסא ĕפא spell �esach. These words are the Names associated with 
parnassah. ĕפא is an acronym for ŝ þד Āĕ ת þא ÿח ýתŖŐ – “kpen ¿our hand [and satisfy the 
desire of every living thing]” (Tehillim ˸˻˼ͳ˸˽Γ. Ęסא is the at-bash eśuivalent of 
Ė200.חת And Ėחת is the Name associated with parnassah, as the Ariƙal writes.201 It 
is found in the middle letters of the words �ר ĀĻ ĀŁ Ę Āė øĘ ę þח þĘ ě ýתāנ� – “He gives bread 
to all [ǯesh]” (Tehillim ˸˺˽ͳ˹˼Γ.202 Together, the first letters of these three Names 
spell �esach, since �esach is the time when the blessing of bountiful livelihood 
descends to the world.203

Joy Is a Segulah for Parnassah
The segulah of �esach is especially powerful when we fulfill its mitƙvos with 
ħoy, and are truly happy over the holiday. In general, throughout a personΣs life, 
there are many advantages to being happy. His entire avodas Hashem is more 
enthusiastic, and it is much easier for him to overcome the temptations that the 
yetƙer hara throws his way.

In addition, happiness is a segulah for parnassah. �ebbe Baruch of 
ceƙhibuƙh zt”l (Botzina D’Nehora, Re’eh) found a hint for this from the 
verse, ÿח ýמ ĀĻ Ŝ ÿא Āתĕ üĕ ĀĐ øו – “¿ou shall be only happy” (Devarim 16:15), the last letters 
of which are Ėחת. As we said above, Ėחת is a Name associated with parnassah, as 
it is also the last letters of ŝ þד Āĕ ת þא ÿח ýתŖŐ – “kpen ¿our hand [and satisfy the desire 

Hashanah 1:2).
199 Cited from Lev Simchah (Gur).
200 The gematriah of Ęסא also eśuals the combined Names of ĕ" Āנāד úא Đ" Āĕ Āו úĐ, as well as ĕפא.
201 See Pri Eitz Chaim (Shaar Hazemiros ch. 5): “When reciting ŝ þד Āĕ ת  þא  ÿח ýתŖŐ, one should 

have in mind the first letters ĕפא, which is among the 7˹ Names of Cashem. Ht is also the 
essence of the connection between Đ" Āĕ Āו úĐ and ĕ" Āנāד úא, as the gematriah of ĕ"ĐדונĐאĕ. One 
should also have in mind the last letters, Ėחת, which is also a holy Name of Cashem. The 
Kabbalists call it the Name associated with parnassah.”

See also Erchei Kinuyim (Ches): ÂĖחת is the Name associated with parnassah, since it 
cuts �Ŝ ýתŖח� sustenance from Ze’er Anpin in order to sustain Malchus. This Name emerges 
from the last letters of ŝ þד Āĕ ת þא ÿח ýתŖŐ, and its gematriah equals ÿĞĕ üŁ øĻ ÿמŅ (΢and Ce satisfies’).”

202 Chida, Yosef Tehillos.
203 Rebbe Cershel of Èiditchov (cited in Imrei Yosef, Emor). Elsewhere, the same idea is 

cited in the name of Rebbe Mendel of Rimanov.

ČĦחד ČĦלĕĚ / הגדה של פסח ]���[

I will hear them, since I am gracious” (Shemos 22:26). A person need not be 
impoverished in terms of wealth for his prayers to be heard. )ven a person with 
money can pray with the humble recognition that he has nothing of his own, 
since everything belongs to Hashem. These, too, are considered the “prayers of 
the poor” that are heard in Heaven.

kn Seder Night, Hashem answers our prayers in our hardships and 
aǪictions, ħust as He answered the prayers of our forefathers in )gypt.

Prayers for All Our Needs
;or this reason, we declare on Seder Nightͳ “This is the bread of poverty that 
our forefathers ate in the ]and of )gypt. ]et all who are hungry come and eat. 
]et all who need come and partaīe of the �esach.” This is the bread of poverty, 
through which our prayers are answered. The miracles that were wrought for our 
forefathers in )gypt are awaīened again on this night. Therefore, let all who are 
hungry come and eat. ]et them come before Hashem in prayer, and all their 
needs will be provided. We pray on this night for our “bread,” which symboliƙes 
bountiful livelihood. It also symboliƙes marriage, as we see from the verse, 
“[�otiphar] īnew nothing but the bread that he ate” (Bereishis 39:6), which 
�ashi explains as a reference to his wife. It also symboliƙes success in Torah 
study, as we see from the verse, “<o and partaīe of cy bread” (Mishlei 9:5). All 
these things are available to us when we pray for them on this night.

“]et who all who need come and partaīe of the �esach.” This refers to the 
Heavenly mercy that is available on this night, as we see from the verse, “He 
sīipped ΒpasachΓ over the houses of Bnei ¿israel” (Shemos 12:27). knīelos 
translates this as, “He had mercy on the houses of Bnei ¿israel.”

Parnassah Descends on Pesach
�haƙal tell us that on �esach we are ħudged for the yearΣs grain crop (Rosh 
Hashanah 16a).198 This can be understood as a reference to livelihood in general, 

in the world, as is written, ΢Ce does not despise the cry of the poor’ (Tehillim 22:25). 
�ome and see, for the prayers of all men are prayers, but the prayers of the poor stand 
before CaZadosh �aruch Cu. They break down all the gates and doors, and they ascend 
to stand before Cim. Of this it is written, ΢Hf he cries out to Me, H will hear, for H am 
gracious.’”

198 For this reason, the Torah commands us to bring the omer oǣering of grain on Pesach, 
so that all the grains of the year will be blessed (Rosh Hashanah 16b; Bartenura on Rosh 
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since grains are the staple of our diet. An allusion to this can be found in the 
gematriah of �esach ח� ÿס þŐ�, which eśuals wheat ח� ÿמ þģ�.199 Here too, we see a hint 
for the blessing of parnassah that descends on �esach.  ;urthermore, the first 
letters of Ėחת Ęסא ĕפא spell �esach. These words are the Names associated with 
parnassah. ĕפא is an acronym for ŝ þד Āĕ ת þא ÿח ýתŖŐ – “kpen ¿our hand [and satisfy the 
desire of every living thing]” (Tehillim ˸˻˼ͳ˸˽Γ. Ęסא is the at-bash eśuivalent of 
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to all [ǯesh]” (Tehillim ˸˺˽ͳ˹˼Γ.202 Together, the first letters of these three Names 
spell �esach, since �esach is the time when the blessing of bountiful livelihood 
descends to the world.203

Joy Is a Segulah for Parnassah
The segulah of �esach is especially powerful when we fulfill its mitƙvos with 
ħoy, and are truly happy over the holiday. In general, throughout a personΣs life, 
there are many advantages to being happy. His entire avodas Hashem is more 
enthusiastic, and it is much easier for him to overcome the temptations that the 
yetƙer hara throws his way.

In addition, happiness is a segulah for parnassah. �ebbe Baruch of 
ceƙhibuƙh zt”l (Botzina D’Nehora, Re’eh) found a hint for this from the 
verse, ÿח ýמ ĀĻ Ŝ ÿא Āתĕ üĕ ĀĐ øו – “¿ou shall be only happy” (Devarim 16:15), the last letters 
of which are Ėחת. As we said above, Ėחת is a Name associated with parnassah, as 
it is also the last letters of ŝ þד Āĕ ת þא ÿח ýתŖŐ – “kpen ¿our hand [and satisfy the desire 
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200 The gematriah of Ęסא also eśuals the combined Names of ĕ" Āנāד úא Đ" Āĕ Āו úĐ, as well as ĕפא.
201 See Pri Eitz Chaim (Shaar Hazemiros ch. 5): “When reciting ŝ þד Āĕ ת  þא  ÿח ýתŖŐ, one should 

have in mind the first letters ĕפא, which is among the 7˹ Names of Cashem. Ht is also the 
essence of the connection between Đ" Āĕ Āו úĐ and ĕ" Āנāד úא, as the gematriah of ĕ"ĐדונĐאĕ. One 
should also have in mind the last letters, Ėחת, which is also a holy Name of Cashem. The 
Kabbalists call it the Name associated with parnassah.”

See also Erchei Kinuyim (Ches): ÂĖחת is the Name associated with parnassah, since it 
cuts �Ŝ ýתŖח� sustenance from Ze’er Anpin in order to sustain Malchus. This Name emerges 
from the last letters of ŝ þד Āĕ ת þא ÿח ýתŖŐ, and its gematriah equals ÿĞĕ üŁ øĻ ÿמŅ (΢and Ce satisfies’).”
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203 Rebbe Cershel of Èiditchov (cited in Imrei Yosef, Emor). Elsewhere, the same idea is 

cited in the name of Rebbe Mendel of Rimanov.
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I will hear them, since I am gracious” (Shemos 22:26). A person need not be 
impoverished in terms of wealth for his prayers to be heard. )ven a person with 
money can pray with the humble recognition that he has nothing of his own, 
since everything belongs to Hashem. These, too, are considered the “prayers of 
the poor” that are heard in Heaven.

kn Seder Night, Hashem answers our prayers in our hardships and 
aǪictions, ħust as He answered the prayers of our forefathers in )gypt.

Prayers for All Our Needs
;or this reason, we declare on Seder Nightͳ “This is the bread of poverty that 
our forefathers ate in the ]and of )gypt. ]et all who are hungry come and eat. 
]et all who need come and partaīe of the �esach.” This is the bread of poverty, 
through which our prayers are answered. The miracles that were wrought for our 
forefathers in )gypt are awaīened again on this night. Therefore, let all who are 
hungry come and eat. ]et them come before Hashem in prayer, and all their 
needs will be provided. We pray on this night for our “bread,” which symboliƙes 
bountiful livelihood. It also symboliƙes marriage, as we see from the verse, 
“[�otiphar] īnew nothing but the bread that he ate” (Bereishis 39:6), which 
�ashi explains as a reference to his wife. It also symboliƙes success in Torah 
study, as we see from the verse, “<o and partaīe of cy bread” (Mishlei 9:5). All 
these things are available to us when we pray for them on this night.

“]et who all who need come and partaīe of the �esach.” This refers to the 
Heavenly mercy that is available on this night, as we see from the verse, “He 
sīipped ΒpasachΓ over the houses of Bnei ¿israel” (Shemos 12:27). knīelos 
translates this as, “He had mercy on the houses of Bnei ¿israel.”

Parnassah Descends on Pesach
�haƙal tell us that on �esach we are ħudged for the yearΣs grain crop (Rosh 
Hashanah 16a).198 This can be understood as a reference to livelihood in general, 

in the world, as is written, ΢Ce does not despise the cry of the poor’ (Tehillim 22:25). 
�ome and see, for the prayers of all men are prayers, but the prayers of the poor stand 
before CaZadosh �aruch Cu. They break down all the gates and doors, and they ascend 
to stand before Cim. Of this it is written, ΢Hf he cries out to Me, H will hear, for H am 
gracious.’”

198 For this reason, the Torah commands us to bring the omer oǣering of grain on Pesach, 
so that all the grains of the year will be blessed (Rosh Hashanah 16b; Bartenura on Rosh 
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Parnassah B’revach
When wishing a person abundant livelihood, it is common to use the expression 

“parnassah b’revach.” Literally, this means “expanded” income. Rebbe Yosef 

of Zosson zt”l  (Bnei Shileishim: Vayelaket Yosef 104) noted that when we 
take the Hebrew word Đ Āס Āנ øר ÿŐ and expand each of its letters, spelling them in 
full, we arrive at א ýĐ Ŝ þמ Āס ěŅנ ĺĕ ýא ר ýŐ. Then, if we taīe only the added letters of the 
expansion Βwithout the first letter of eachΓ, their combined gematriah equals 

Ėחת, the Name of Hashem associated with parnassah. Furthermore, the word 

b’revach, which in Hebrew is ח ÿו þר øŁ, can be read as רוח  Äč, or “two times רוח.” 

Twice the gematriah of רוח is also Ė209.חת

Chametz and Matzah

!e Korban Pesach Is Like a Korban Todah
There are four categories of people who are obligated to maīe a special berachah 
of thanīsgivingͳ “Those who survived an ocean voyage or a trip through the 
desert, those who recovered from an illness, and those who were released 

from prison” (Berachos ˼˻bΓ. When the Beis Hamikdash stood, a person who 

experienced any of these things would offer a Zorban Todah Βthanīsgiving 
offeringΓ.

Bnei ¿israel, when they left )gypt, experienced all four of these things. They 
were released from the “prison” of slaveryʹ they passed through the ¿am Suf and 
the desertʹ and when they arrived at Har Sinai, they were healed of all their wounds 
and illnesses,210 as Chazal comment on the verse, “You are entirely beautiful, My 

beloved, and there is no blemish upon you” (Shir Hashirim Rabbah 4:7).

The Zorban �esach, which is offered together with songs of ħoy and 
gratitude, is itself a īind of Zorban Todah.211 With this we can understand the 

209 Pri Eitz Chaim (Shaar Hazemiros ch. 5).

210 Midrash (Vayikra Rabbah 18:4; Shir Hashirim Rabbah 4:7): “Rabbi Shimon ben Yochai 
taught: When Bnei Yisrael stood at Har Sinai and declared, ‘Na’aseh v’nishma!’, they had 
among them no zavim,, metzora’im, lame, blind, mute, deaf, deranged, insane, fools, 
or people of split heart. Of that moment the verse states: ΢¿ou are entirely beautiful, My 
beloved, and there is no blemish upon you.’”

211 Maharsha (Chiddushei Aggados, Berachos, s.v. Arba’ah). He further explains that the 
four cups of Seder Night correspond to the four who are obligated to give thanks.
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of every living thing].”204 �ebbe ¿echeƙīel of Zuƙmir Βcited in Beis Yaakov, 
Likutei Kuzmir) found another hint for this from the verse, “Èevulun, reħoice 
when you go out” (Devarim ˺ ˺ͳ˸˿Γ. �ashi explains “reħoice” to mean “succeed.”205 
The Imrei Shaul of codƙhitƙ (Bo) noted that the same parallel is found in the 
verse, “¿ou shall be only happy.” There, the Targum Yonasan also interprets 
samei’ach ΒhappyΓ as b’atzlachusa ΒsuccessfulΓ.206

!e Angel !at Oversees Parnassah
#uring the twenty΋two years that ¿aaīov and ¿osef were separated, ¿aaīov 
languished in grief and misery.207 #uring this entire time, the angel that oversees 
parnassah did not visit him. Then, after ¿osef sent him the message that he was 
alive, the verse states, “The spirit of their father ¿aaīov was revived” (Bereishis 
˻˼ͳ˹˾Γ.  He was happy again, after so many years, and the angel that oversees 
parnassah returned to him. We can see this from the verse, אתāĒ øŊ ח ÿĘ Āĺ וĕ üč Āא øĘŅ “And 
to his father ¿aaīov, this is what he sent͵” (Bereishis ˻˼ͳ˹˺Γ. The gematriah of 
āĒאת øŊ is Ėחת, which as we said is the Name associated with parnassah. When ¿osef 
sent ¿aaīov the good news, he also sent him the angel that oversees parnassah.˹˷˿

204 The Hmrei �haim of Vizhnitz (Vayikra) notes that being happy is a segulah for parnassah, 
as we see from the words ÿח ýמ ĀĻ  Ŝ ÿא  Āתĕ üĕ ĀĐ øו, the last letters of which spell Ėחת, the Name 
of Cashem associated with parnassah. Hn the verse ŖŁ ד  ÿģŅŕ  ÿח ýŁ øĒ üŌ ÿĐ  ĺ ýא øו (“the fire of the 
Mizbei’ach shall burn upon it”), the word ĺ ýא øו can be read as an acronym for Ŝ ÿא  Āתĕ üĕ ĀĐ øו 
ÿח ýמ ĀĻ. When a person is happy, he becomes a Mizbei’ach and also merits the Shulchan of 

the �eis Camikdash, which signifies parnassah.
205 We can understand this better based on a teaching of Rav �haim Vital in Shaarei 

Kedushah (˹:4): “Ht is written, ΢The blessing of Cashem brings wealth, and toil (etzev) 
will add nothing to it’ (Mishlei 10:22). Etzev (which also means sadness) is from the filth 
with which Ę ýא ĀŌ ÿס and the Snake contaminated Adam and �hava, as is written, ΢With 
etzvon you shall eat,’ and, ΢With etzvon you shall bear children’ (Bereishis 3:17,1˽). When 
there is etzev, CaZadosh �aruch Cu and Cis Shechinah depart.”

206 Although it is diǧcult to be happy as long as one lacks parnassah, he should try to 
strengthen himself and divert his mind from his monetary problems, and to be happy 
with what he has. This is as the Hmrei Emes responded to a chassid who asked how he 
could be happy if he did not have parnassah. The Hmrei Emes answered that happiness 
is itself a segulah for parnassah. True, it is diǧcult, but what wouldn’t a person do for 
parnassah?

207 “Ce refused to be comforted” (Bereishis 37:35).
208 See also Beis Asher (Vayigash).
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Parnassah B’revach
When wishing a person abundant livelihood, it is common to use the expression 

“parnassah b’revach.” Literally, this means “expanded” income. Rebbe Yosef 

of Zosson zt”l  (Bnei Shileishim: Vayelaket Yosef 104) noted that when we 
take the Hebrew word Đ Āס Āנ øר ÿŐ and expand each of its letters, spelling them in 
full, we arrive at א ýĐ Ŝ þמ Āס ěŅנ ĺĕ ýא ר ýŐ. Then, if we taīe only the added letters of the 
expansion Βwithout the first letter of eachΓ, their combined gematriah equals 

Ėחת, the Name of Hashem associated with parnassah. Furthermore, the word 

b’revach, which in Hebrew is ח ÿו þר øŁ, can be read as רוח  Äč, or “two times רוח.” 

Twice the gematriah of רוח is also Ė209.חת

Chametz and Matzah

!e Korban Pesach Is Like a Korban Todah
There are four categories of people who are obligated to maīe a special berachah 
of thanīsgivingͳ “Those who survived an ocean voyage or a trip through the 
desert, those who recovered from an illness, and those who were released 

from prison” (Berachos ˼˻bΓ. When the Beis Hamikdash stood, a person who 

experienced any of these things would offer a Zorban Todah Βthanīsgiving 
offeringΓ.

Bnei ¿israel, when they left )gypt, experienced all four of these things. They 
were released from the “prison” of slaveryʹ they passed through the ¿am Suf and 
the desertʹ and when they arrived at Har Sinai, they were healed of all their wounds 
and illnesses,210 as Chazal comment on the verse, “You are entirely beautiful, My 

beloved, and there is no blemish upon you” (Shir Hashirim Rabbah 4:7).

The Zorban �esach, which is offered together with songs of ħoy and 
gratitude, is itself a īind of Zorban Todah.211 With this we can understand the 

209 Pri Eitz Chaim (Shaar Hazemiros ch. 5).

210 Midrash (Vayikra Rabbah 18:4; Shir Hashirim Rabbah 4:7): “Rabbi Shimon ben Yochai 
taught: When Bnei Yisrael stood at Har Sinai and declared, ‘Na’aseh v’nishma!’, they had 
among them no zavim,, metzora’im, lame, blind, mute, deaf, deranged, insane, fools, 
or people of split heart. Of that moment the verse states: ΢¿ou are entirely beautiful, My 
beloved, and there is no blemish upon you.’”

211 Maharsha (Chiddushei Aggados, Berachos, s.v. Arba’ah). He further explains that the 
four cups of Seder Night correspond to the four who are obligated to give thanks.
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of every living thing].”204 �ebbe ¿echeƙīel of Zuƙmir Βcited in Beis Yaakov, 
Likutei Kuzmir) found another hint for this from the verse, “Èevulun, reħoice 
when you go out” (Devarim ˺ ˺ͳ˸˿Γ. �ashi explains “reħoice” to mean “succeed.”205 
The Imrei Shaul of codƙhitƙ (Bo) noted that the same parallel is found in the 
verse, “¿ou shall be only happy.” There, the Targum Yonasan also interprets 
samei’ach ΒhappyΓ as b’atzlachusa ΒsuccessfulΓ.206

!e Angel !at Oversees Parnassah
#uring the twenty΋two years that ¿aaīov and ¿osef were separated, ¿aaīov 
languished in grief and misery.207 #uring this entire time, the angel that oversees 
parnassah did not visit him. Then, after ¿osef sent him the message that he was 
alive, the verse states, “The spirit of their father ¿aaīov was revived” (Bereishis 
˻˼ͳ˹˾Γ.  He was happy again, after so many years, and the angel that oversees 
parnassah returned to him. We can see this from the verse, אתāĒ øŊ ח ÿĘ Āĺ וĕ üč Āא øĘŅ “And 
to his father ¿aaīov, this is what he sent͵” (Bereishis ˻˼ͳ˹˺Γ. The gematriah of 
āĒאת øŊ is Ėחת, which as we said is the Name associated with parnassah. When ¿osef 
sent ¿aaīov the good news, he also sent him the angel that oversees parnassah.˹˷˿

204 The Hmrei �haim of Vizhnitz (Vayikra) notes that being happy is a segulah for parnassah, 
as we see from the words ÿח ýמ ĀĻ  Ŝ ÿא  Āתĕ üĕ ĀĐ øו, the last letters of which spell Ėחת, the Name 
of Cashem associated with parnassah. Hn the verse ŖŁ ד  ÿģŅŕ  ÿח ýŁ øĒ üŌ ÿĐ  ĺ ýא øו (“the fire of the 
Mizbei’ach shall burn upon it”), the word ĺ ýא øו can be read as an acronym for Ŝ ÿא  Āתĕ üĕ ĀĐ øו 
ÿח ýמ ĀĻ. When a person is happy, he becomes a Mizbei’ach and also merits the Shulchan of 

the �eis Camikdash, which signifies parnassah.
205 We can understand this better based on a teaching of Rav �haim Vital in Shaarei 

Kedushah (˹:4): “Ht is written, ΢The blessing of Cashem brings wealth, and toil (etzev) 
will add nothing to it’ (Mishlei 10:22). Etzev (which also means sadness) is from the filth 
with which Ę ýא ĀŌ ÿס and the Snake contaminated Adam and �hava, as is written, ΢With 
etzvon you shall eat,’ and, ΢With etzvon you shall bear children’ (Bereishis 3:17,1˽). When 
there is etzev, CaZadosh �aruch Cu and Cis Shechinah depart.”

206 Although it is diǧcult to be happy as long as one lacks parnassah, he should try to 
strengthen himself and divert his mind from his monetary problems, and to be happy 
with what he has. This is as the Hmrei Emes responded to a chassid who asked how he 
could be happy if he did not have parnassah. The Hmrei Emes answered that happiness 
is itself a segulah for parnassah. True, it is diǧcult, but what wouldn’t a person do for 
parnassah?

207 “Ce refused to be comforted” (Bereishis 37:35).
208 See also Beis Asher (Vayigash).
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